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Preface. 


The subject of alternative readings in the Hebrew of the Old 
Testament is not brought forward in this investigation for the 
first time. It has been recognized before by some scholars that 
the Hebrew text of the Old Testament frequently offers a choice 
of two readings. Nestle in his Marginalien und Materialien, 
p. 15, calls attention to the combined readings in I Sam. 28: 15, 
suggesting the possibility that II Sam. 1: 6 and 26 contain similar 
combinations. He has also published an article in the Zeitschrift 
fir die alttestamentliche Wissenschaft, XIV, p. 319, in which he 
suggests that I Sam. 25: 34 offers the choice of two readings. 
Professor Charles C. Torrey in his “Notes on the Aramaic part 
of Daniel” (reprinted from the Transactions of the Connecticut 
Academy of Arts and Sciences, Vol. XV, July, 1909) notes several 
instances of alternative readings combined in the Hebrew text 
ככ וה‎ 2010 1192114 320 5: 25) and, points out 
that “in the many cases of disagreement between geré and ketib 
the massoretes are generally not correcting the consonant text, 
but simply preserving a parallel reading” (p. 252) .* 

But since no work of a more extensive sort along this line has 
appeared, it is the purpose of this investigation of the alternative 
readings in the Hebrew of the Books of Samuel to show: 

That the marginal notes commonly called Qeré are 
usually not corrections, but were made rather to record 
variant readings. 

That the consonant text frequently contains a com- 
bination of two alternative readings, even where the 
Massoretic margin is silent. 

That certain general rules have been followed in the 
making of these combinations. 


Baer’s edition of the Massoretic text of the Books of Samuel 
has been used as the basis of this work, but a few cases also of 


1T am greatly indebted to Professor Torrey for his interest in this investi- 
gation and for his kindness in giving suggestions that have proven invaluable. 
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Qeré and Ketib not included in this edition, but occurring in 
certain manuscripts, have been discussed. 

Wherever the terms “text” and “margin” have been used in 
opposition they refer respectively to the consonant text and to 
the Massoretic marginal note. 

In addition to the passages discussed in the following pages, 
the Books of Samuel contain a large number of cases of Qeré 
and Ketib of a simpler and less interesting type, where the dif- 
ference between the two readings is merely orthographic, or due 
- to some accident of transcription; or where a euphemistic substi- 
tution has been made. In most instances it is evidently possible 


to defend either reading. Thus for example שָלתך‎ and שאַלתך‎ 
1 כבדרכן ;17 :1 .זפ‎ and בְחם .8:35 בדרכיו‎ and כְחם‎ Los 


I have not thought it 3 aD treat these cases here, though 
they doubtless usually represent the combination of two manu- 
script traditions. I give here a list of them, together with a few 
passages in which it seems to me that the testimony of the 
ancient Versions gives ground for supposing that our M. T. 
includes more than one reading. The list is as follows: 

TeSam. 1: 17: 2.10 83 18.4: 155206 ו‎ Beers. Gees 
20010.7 21 110, HS N19 1A Bo Teel SG eG Oe ec eee 
:יפ‎ 0 1,,9, 1422, 2591918. 29122715 ls eons 
59, 19" 251 35, 187 183262 S522 21 1 סל ה‎ ee. 24 ל‎ oO 
6,246 17 Sam. 128,011) 16225 2 932.3512 15 be Goes 
,1י: [ן‎ 2412 ::9 207 24> 13278832533 04650 Aw 20 eo 
20, 28316778, 10, 2291215, TS o23 Its 12: 18 0-ה‎ 
19: 714, 19, 41, 41.20: 8.014, 28525 + SEC RO te 16 20s 2 lee 
יכת‎ O 1D 25. OS) 04, 20, 015 25 2 3100s oo. ה‎ 
4-1 


Introduction. 


While the Qeré and Ketib in the Old Testament have hitherto 
been considered to be mistakes or alleged mistakes corrected by 
the Massoretes, a study of the marginal notes in the Hebrew of 
the Books of Samuel — or, no doubt, of any representative por- 
tion of the Old Testament — makes clear that this view must 
be revised. The numerous instances also in these books of alter- 
native readings which have not been commented upon by the 
Massoretes throw valuable light on the question of Qeré and 
Ketib and should be examined side by side with the Massoretic 
margin. 


I. THE ALTERNATIVE READINGS INDICATED BY 
THE QERE AND KETIB. 


1. AT PRESENT COMMONLY CONSIDERED ERRORS CORRECTED BY 
THE MASSORETES. 


It has been customary to translate the word Ketib “that which 
is written” and Qeré “to be read” (Ges., §17, footnote: קרי‎ 18 


passive participle, legendum). Kautsch in his Gramm. des Bibl.- 
Aram., p. 81, note, translates Qeré “das gelesene oder zu lesende’’. 
Ginsburg, Jntr., p. 183, says: “The Massorites have decided that 
the marginal Keri is the correct reading”, but does not otherwise 
translate the word Qeré directly. Caspar Levias, in the Jewish 
Encyclopedia under ““Masorah”, paraphrases Qeré “to be read’. 
Thus, the generally accepted view is, that the Massoretes, where 
they discountenanced or considered incorrect the reading con- 
tained in the text, placed a Qeré in the margin against the word 
or words in question and added there the reading that was by 
them considered correct or preferable. The commentators have 
treated the Qeré and Ketib in accordance with this view, and 
speak of the Qeré as a correction, now needed, now mistaken, 
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and sometimes “unnecessary” (Driver, Notes on Samuel, the 
note on II S. 12: 22; H. P. Smith, II 6. 12: 24). 

The reason for this view of the Qeré and Ketib is the fact that 
the root קרא‎ means “to read” (out loud). It has been argued: 


if the word that the Massoretes put in the margin was actually 
read out loud at the reading of the Scriptures instead of the word 
written in the text, it must have been considered preferable to 
the reading of the text. But קרי‎ is the passive participle of 


this verb, and must be translated “read”, just as pak is trans- 


lated “written”; but no tense or modal force must be ascribed 
to it. 


2. THE USE OF THE TERMS Qeré AND Ketib. 


Qeré may or may not have invariably been read in preference 
to the consonant text; that cannot be determined; but several 
circumstances can be brought forward to show that Qeré and 
Ketib were not always intended to distinguish between that 
which was written in the text and that which was read out loud, 
or should be read out loud. 


Ginsburg, Intr., p. 187 ff., shows that in many cases the Qeré 
and the Sebir were interchangeable. Where one MS. had Qeré 
another would have Sebir, and vice versa. In fact, where one 
MS. had Qeré another would have Sebir, and still a third would 
have a note to the effect that the Eastern reading was the same 
as respectively the Qeré and the Sebir of the first two. This 
suggests that the three marginal notes, though called with dif- 
ferent names, all had the same purpose — to record, beside the 
reading in the text, an alternative. Furthermore it has been 
shown that the Qeré and the Ketib of one MS. have been reversed 
in another, so that what 18 Qeré in one 18 Kettb in another, and 
vice versa, 6. ₪. 11 8. 14: 21, where עשיתי‎ and Mwy take turns 
as Qeré and Ketib in different MSS. One is ו‎ led 
to suspect that the words Qeré and Ketvb, if not originally arbi- 
trarily chosen to designate alternative readings in a given pas- 
sage, at least are very often used in such capacity with less of 
their literal meaning. 


a. Qeré lost its sense of “read out 100". 
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That the Qeré had lost its meaning “read out loud”, as distinct 
from that which was ‘written’, can be seen from the fact that 
many words are supplied with a Qeré in the margin, though they 
would sound exactly the same whether read out loud according 
to the textual reading or according to the marginal note. For 


instance in I S. 8 ולו נַתִכָּנו עללות‎ “and by him actions are 
weighed” is the 600076; and ולא נַתְכָּנו עללות‎ “though actions 


be not weighed” is the Ketvb. ,לא‎ the negative, and ,לו‎ the pre- 
position with the suffix 3rd pers. masc. sing., would, as far as 
we know, sound alike in pronunciation. And while it may be 
objected that the tone of voice of the reader would be different 
in each case, depending on whether he understood the passage 
according to the Q. or the K., it should be pointed out that in 
both cases, if we are allowed to judge by our sense of emphasis, 
the word in question would have the strongest accent of the 
whole clause. Another instance is 1 ₪. 25: 8, where we have 
}33 in the text. It is in some MSS. the subject of a marginal 
Tv, 


nofenwhich tells us that the Qeré 18 בא(‎ . It is well known and 
₪ 


generally admitted that א‎ 00108606 in many cases, becoming 
“merely a sign of the preceding long vowel” (Ges. 23*). In this 
case then, the Qeré does not direct the reader to pronounce the 
word in any way different from that of the 00/0, for even with- 
out the marginal note, and in all likelihood even without the vowel- 
points, the readers for whom these MSS. were intended would 
pronounce the vowel following the 3 just as long as if they saw 
the א‎ actually written in the text. The cases of the quiescing ,א‎ 
where the text lacks it and the margin supplies it, are quite 
numerous; e. g. 1S. 28: 24; ILS. 2: 2; 19: 14; 20: 9; etc.. They 
furnish convincing proof that the distinction made by the Mas- 
soretes between Qeré and Ketib was one that cannot be ade- 
quately expressed by the translation of the words, “that which 
is written” and “that which is read”. 


b. Ketib is not always “that which is written” (namely, “writ- 
ten” as the standard consonant text), but sometimes an alter- 
native reading which makes sense, and which can be found by a 
study of the details of the text and the marginal note. 
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While we can almost always be certain of what constituted 
the Qeré, both as to consonants and vowels, the Ketib is more or 
less an unknown quantity. If we insist that the Ketzb must be 
that which is written in the consonant text, exactly that and 
neither more nor less, it will in many cases remain an unknown 
quantity; for the consonant text very often brings together 
letters into a combination which is impossible to vocalize or 
classify as being one form or another of any Hebrew word; e. g. 
MDs מז‎ 1 S152 9: ותבאת‎ in LS. 252734) eter ו‎ 8 
recognized that by Kettb was meant in most cases something that 
makes sense and a possible construction, and that what is found 
actually written in the text is a combination of the Qeré and the 
Ketib, then the unknown quantity can almost invariably be found 
by careful analysis of the seemingly impossible textual reading. 
A good example of this kind of combination is found in II S. 


WG 232 לשלחו את כו‎ “to conduct him over the Jordan” 
(R. V.). The Qeré, according to the margin, is fam את‎ the 


same construction as we find in vv. 37 and 40. The ₪600, if we 
mean that which is written in the consonant text, is “destitute 
of all philological analogy, and, in fact, meaningless” (Driver, 
Notes on Samuel, ad loc.). But Driver recognizes that we have 
here "8 mixture of two readings’, giving one as ieee as in v. 


19, the other one being the Qeré. G B has ןח‎ 0739 roy *Topdavny, 
and G Lhas zporéuwa aitov éx rod “lopddvov, thus substantiating the 
supposition that two traditions existed. That the present Hebrew 
text in this passage is not an accident or a mistake which has 
been corrected in the marginal note, but rather an intentional 
preservation of two different readings in the MSS., seems beyond 
the possibility of contradiction. 


Did the Massoretes by calling אַתדהיררן‎ the “Qeré” wish to 
show their preference for this reading? That is a question which 
is hard, if not impossible, to answer. But it is to be noted that 


the reading of the two which most closely resembles that which 
is written here happens to be given as the Qeré. 


Another passage worthy of note in this connection is II S. 5: 2, 


where the text has AO A AAS wey 720 שאוּל‎ nya 
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DSTO וחמבי‎ Ni. If we consider the consonant text 


here as it stands, it becomes plain that the construction is im- 
possible, because “the words are wrongly divided” (Driver, ad 
loc.). The Qeré therefore directs us to connect the final of 
הַיְיתָהַ‎ with the following word, making המוציא‎ determined as 


well as "2197, which would give uscorrect Hebrew. Butthe ךז‎ 
very well be left at the end of the word AFM. We have several 
ל‎ | 


instances of such full writing; 6. ₪. 1 8. 15: 8; II S. 2: 26 (Cf. 
Ges. 44%). And the construction would be in harmony with 
Hebrew style just as well, if both the participles, כזוציא‎ and 


were undetermined. We would then have a compound verb‏ מבי 

form, 7) with a participle, denoting customary action in past 
RP 

time (Ges. 116"). Of course, in this case the ™ preceding מבי‎ 


would have to be deleted. Without the Qeré, however, either of 
the two remedies would suggest itself just as readily. There 
would be a shade of difference in meaning between the two 
constructions. The Qeré is: “thou wast the one leading out and 
bringing in Israel’. The alternate reading would mean: “thou 
wast leading out and bringing in Israel’’, or with more emphasis 
on the customary action: “thou wast wont to lead out and bring 
in Israel’. Here, too, if we take Ketib in its literal meaning, 
“that which is written’, it makes no sense; and the construction 
called the Qeré is about as nearly like “that which is written” 
as is the reading which constitutes the other element of the 
combination. 


II. ALTERNATIVE READINGS NOT NOTED IN THE 
MARGIN BY THE MASSORETES. 


Examples of the kind mentioned above, where the consonant 
text itself, even without the vowel points and without the Mas- 
soretic margin, bears plain evidence of combination, are very 
valuable for the argument of this investigation, inasmuch as 
they furnish a link between the class of alternative readings 
commonly called Qeré and Ketib and the great mass of cases 
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where two different readings have been combined without any 
marginal explanatory note. The two passages just cited differ 
from the majority of the cases of Qeré and Ketib in this respect, 
that here the two combined readings are plain to the reader 
without the marginal note, while in most cases where the Mas- 
soretes have given aid the note or the vowel points or both are 
necessary to show that combination has taken place: the con- 
sonants alone cannot make this apparent. A great many cases 
of this most common kind of Qeré and 60000 will be discussed 
in the following pages and no special examples need be pointed 
out —they are found in almost every chapter of the two books 
under discussion. But in other places the text bears unmis- 
takable evidence of combination and furnishes certain clues to 
the component readings, while the margin is silent. This class 
of alternative readings has not hitherto been generally recog- 
nized, though it 18 fully as important as the Qeré and Ketib and 
is similar in purpose to these. 


1. CASES WHERE THE ALTERNATIVE READINGS HAVE BEEN PUT 
INTO A COMBINATION SUFFICIENTLY INTELLIGIBLE TO MAKE A 
MARGINAL NOTE UNNECESSARY. 


By comparisons of examples representing the two classes of 
alternative readings, those noted in the margin by the Masso- 
retes, and those not so noted, the following becomes plain. When 
a MS. was copied, the copyist often had recourse to two or more 
different readings of certain passages in the book he was to 
copy. Whether or not he always decided in his own mind which 
of the different readings he preferred, is of course impossible 
to say. But what he often did was this: he combined two, or 
perhaps sometimes more, readings in the text. Where this com- 
bination could be affected in such a way as would make clear 
to the intelligence of the average reader the two different read- 
ings combined, the copyist would not as a rule make a marginal 
note of Qeré. On the other hand, where such a combination 
could not be made, and where consequently one of the readings 
would otherwise be lost to the reader, the copyist would as a 
rule make a marginal note, which together with the text itself 
-should preserve the two readings. Of course, it should be re- 
membered, that some of the cases of Qeré and Ketib may be due 
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to errors found in the text and corrected by the Massoretes, but 
these cases are greatly in the minority, and can be called excep- 
tions to the rule. 
> In support of the preceding paragraph the following is found: 
לף וְהַחַרְמְתָה 18 :8.18 ז‎ TM FT יְהוָה‎ yw 
ons ants בו עד‎ mpndn poy ny Deno אֶת‎ It is 


ewer that the text 6 it-stands cannot be correct. ‘But the 
clause as a whole is so ordinary and the meaning of it so plain 
from the context, that the solution of the problem is quite 
apparent. After having read: ‘And Jehovah sent thee on a 
journey, and said, Go, and utterly destroy the sinners the Amale- 
kites, and fight against them until...’, then seeing the words 
Ons ,עד כלותם‎ one evidently containing the Piel of the root 
ed NS 


“to finish” or “to consume”, the other including the suffix‏ כלה 
3rd pers. plur., one will most naturally end the sentence either‏ 
“until they be consumed” or “until thou consume (or finish)‏ 
them”. But it is not only the context that in a general way‏ 
suggests what each of the two readings is. By carefully noting‏ 
every detail of the combination one will arrive at the same solu-‏ 


tion of the problem. Having read the two words ו כלותם‎ 
ite le 


every one acquainted with the Hebrew idiom would feel that 
the sentence is finished, the sense is complete; and, since the 
superfluous Ons adds no new thought, he would put a period after 
onip> .ער‎ Perhaps he would recall passages such as I Kings 
22: 11; Ps. 18: 38. And yet there is DMN, written in the text 
ay 
but not accounted for in his first translation. Calling to mind 
such Hebrew constructions as Dns עד ּלוְתִי‎ in Jer. 9: 15 and 
49: 37, he would know that ihe reading ons qn 2 עד‎ 
would be suitable here, just as well as anyone 4. versed 
in English would know that either “until they be consumed” or 
“until thou consume them” would be a suitable conclusion to 


the English sentence. The two alternate readings thus arrived 
at we find represented in the Versions. LXX, Syriac, and Targ. 


have DOs NPD ,עד‎ while Vulg. has oni .ער‎ There is 


one .- detail which should not 06 % 0 The reading 
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Dns nidp ער‎ would be possible in Hebrew, and would make 
5 here. But the suffix -ם‎ of ַּלּתֶם‎ serves the double 
purpose of designating the pbiece of the inf. כּלות‎ in the one 
reading, and in the other, where we retain DW as the object, 
to suggest that another suffix was added to the inf. nib> as 
subject (cf. rule 4, p. 21). That no other suffix would qa as 
subject except that of 2nd pers. sing. is plain from the context. 
If it had been intended to combine the two readings ער ַּלוְתֶם‎ 
and אתֶם‎ nib> ,עד‎ it is natural to suppose that the combina- 
tion ait have been Ons nid> עד‎ (similar cases will be 
seen in the sequel), and 0 with a Qeré, since the con- 


sonants alone, if this were the text, would not clearly indicate 
what two readings were combined. 


DD) “but‏ הַמָלְאכָה AN’ OI] MI]‏ הָחְרִימוּ 9 :8.15 ז 
everything that was mice and refuse, bate they destroyed ‘utter-‏ 
ly”, R. V. One of the difficulties in the text here is the word‏ 
which has been pronounced “a grammatical monstrum,‏ ,נמבזה 

= 


originating evidently in the blunder of a scribe” (Driver, ad loc.). 
Explanations have also been offered to show how the scribe by 
mistake began the word נמָס‎ first, then noticing his mistake 


simply added בְזֶה‎ with | ְמְבְוֶה‎ as the result.2, The probability 


is, however, that the 0 intentionally wrote this word exactly 
as it stands, intending thereby to combine the Niph. participle 
נְבָוָה‎ from m3 “to 0680186", and the adjective מוָה‎ from מוָה‎ 
“to suck out’, “lt exhaust” (cf. Deut. 32: 24 רעב‎ ate ‘wasted 
with hunger”). There was no other way of ו‎ the two 
except to put the two radicals כ‎ and 93 side by side in the word; 

and as nothing else could be made of it, it was evidently expected 
that the word would be correctly understood, even without a 
Qere. The word has generally been read M333, which therefore 

ד 


21% is now generally recognized that in place of may ונמס‎ we should 


read POND: 
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needs no further comment. The sense of mi, the alternative 


reading, is most excellently suited to the gene “The best of 
the sheep, and of the oxen, and of the fatlings, and the lambs, 
and all that was good” has just been spoken of, and the opposite 
is now mentioned. What more appropriate word could be used 
in this description than me) “emaciated”? 

These two examples, then, to which a great many others could 
be added from those discussed in the following, show that the 
very same thing has taken place here as in nearly all the pas- 
sages marked with a Qeré, namely: two readings have been 
combined. The only difference is this, that in these cases no 
marginal note was considered necessary, because the text itself 
made the alternative readings sufficiently clear. 


2. CASES WHERE TWO DIFFERENT TRADITIONS ARE INDICATED 
BY THE USE OF DIFFERENT WORDS OR CONSTRUCTIONS IN CLOSE 
PROXIMITY, WHILE ORDINARILY IDENTICAL WORDS OR CONSTRUC- 
TIONS WOULD BE EXPECTED. 


There is every reason to believe that a scribe would try to 
avoid marginal notes as far as possible (cf. Ochlah W’ochlah, 
p. VII, 3). If he could make some kind of intelligible combina- 
tion without resorting to the margin, he would. For instance, 


it is well known that the prepositions אל‎ and by are very 


often interchanged, as it would seem, without any difference in 
meaning. In the Books of Samuel we have numerous instances 


of ON being used where we should naturally expect by, and 
vice versa. The following are worthy of note: I ₪. 14: 0 עלו‎ 
עָלִינו‎ and 14: 12 dx sy. In the first of these two in- 
Sone: some 20 MSS. read ו עלו אֶלִינו‎ ina Lose COUN 
text records two readings by retaining by in one place and by 
in the other in the very same context. 1 ₪. 25: 17 כָלְתָה‎ 2 


ima כָּל‎ Sy) אֶל אַדנִינוּ‎ MYT. Here, too, אל‎ and by are 


used in fhe same sense and 0 in the same breath. secs 
10 contains a similar case. But the most striking case of the 


interchange of אל‎ and by is found in II S. 2: 9, where we 


20 INTRODUCTION. 


have first אל‎ three times and then by three times in the same 


sentence. The case 18 equalled only in 1 ₪. 9: 4, where six 
verb forms having the same subject are divided equally be- 
tween the sing. and the plur. (cf. note on this passage). There 
was ample opportunity in sentences like these cited, where the 
same preposition is expected two or more times, for the scribe 


to indicate that one authority had אל‎ uniformly, and another 
על‎ without resorting to a marginal note. Only once in the 
two books under consideration are these prepositions combined 
into one, with the consonants of by and the vowel of א"ל‎ 


Naturally, we find here a Qeré, for the consonant text alone 
cannot record both readings. But it is important to note in 
this passage, that there was no opportunity to put both prepo- 
sitions into the text except in this way. There is only one word 
in the whole verse which could possibly be governed by either 


in this connection. True, the next verse contains‏ על עס אל 


alternately the two prepositions, but the idiom there is different, 
and would for that reason not 0 the two readings for this 


verse. Here it is by au or on> הי‎ by, in the following verse 
by ישב‎ or .אל המושב‎ How ‘else then could the double tra- 


dition have heen preserved in this verse, except by a marginal 
note? In this connection compare also the combinations of num- 
ber in 1 S. 80: 22 and in II ₪. 21: 4, which passages are treated 
in the following. The first of these two places has no marginal 
note. The combination must have been thought to be sufficiently 
obvious without it. 


3. CASES WHERE TWO DIFFERENT READINGS, COMMONLY KNOWN 
AS DOUBLETS, HAVE BEEN INCORPORATED IN FULL INTO THE TEXT. 


In certain instances the scribe seems either to have found it 
impossible or deemed it impracticable to combine two readings 
available, whether by one method or another of those described 
above. The solution he then resorted to was simple: he incor- 
porated both readings in full into the text—generally side by 
side, though not always. 1 8. 19: 20; 24: 7; IIS. 3: 18; 5: 1; 
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22: 43 are examples of two readings put into the text side by 
side, while I S. 17: 13 affords an instance of the two readings 
included in full, but not side by side. 


4, CASES WHERE ONE READING ONLY IS IN THE TEXT, BUT THE 
CONTEXT IS MADE TO SUGGEST ANOTHER IN ADDITION. 


There remains one more class of alternative readings to be 
mentioned; those where, strictly speaking, only one reading is 
found in the text, but where the context inevitably suggests the 
alternative. In such instances, it seems, the less obvious reading 
was put into the text, while the easier construction, the one that 
would more readily be suggested by the context, was left to be 
implied in the mind of the reader. Instances of this kind we 
have in many places where either msl “thou” or ony “now” 
stands in the text and suggests each the other; 6. ₪. I ₪. 28: 2; 
IIS. 7: 20; 18: 8. The two cases in I S. 31: 9 of alternative 
readings of this kind should be especially noted. 


III. SOME GENERAL RULES THAT ARE FOUND TO 
HAVE GUIDED THE MASSORETES IN THEIR METHOD 
OF COMBINING ALTERNATIVE READINGS. 


It is a well known fact that the Massoretes had a critical 
apparatus of their Holy Scriptures, and this investigation may 
in some measure prove that they also used this apparatus in 
their transcription of the MSS. Their desire to include valu- 
able variant readings supplied by the critical apparatus prompted 
them to make combinations such as have been described above. 
The following are some general rules, that seem to have guided 
them in doing this. 


The one rule superseding all others seems ever to have been 
based on the necessity of making the combinations clear. Fur- 
ther, the peculiar circumstances of each combination made a 
rule which, of course, in that particular case had to be followed. 
In other words, whatever was most convenient was the proper 
method. These two were ironclad rules. Those that are men- 
tioned below are more flexible, and would therefore have to 
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yield to the two mentioned above in every instance where they 
would conflict. While this must be borne in mind distinctly, the 
following paragraphs may in some measure be found instructive. 


1. Wherever possible, marginal notes should be avoided. The 
Scriptures were considered holy by those who had in charge the 
work of copying them. The scribes realized that when a mar- 
ginal note was once put into the MS. it would stand there as a 
human element in the midst of the divine, and would very easily 
lead to grave complications of the text. See also pp. 16, 19. 


2. The consonants of one reading and the vowels of the other 
should be put in the text, wherever such a method would make 
the combination clear. This principle has been known and ex- 
plained before by different scholars (cf. Ginsburg, Intr. .כ‎ 183 f.) 
and little need be said here. Illustrations of it are numerous 
in Samuel as well as in any other part of the Old Testament, 
but the following examples, discussed in the following pages, 
will suffice: I 0, 102)7 3135.83 152162 2052451) ו‎ 
ן‎ PPAR Sys eke 


3. A consonant not common to both readings should not have 
any vowel, if put into the text; and if it is not put into the text, 
a space should be left for it there, and its vowel placed under 
the space. Illustrative examples of this rule are found in I S. 
TA see 2-4: 0 וכו‎ ee 
41; 9 ן‎ 


4. The number of consonants in a combination should, where 
it is possible, be made to correspond with the reading which is 
represented by the consonants, even though the reading indi- 
cated by the vowels should require more or less. While, just 
as the other rules, this one can not be said always to be followed 
strictly but is made to yield to whatever is found most con- 
venient and most intelligible in each particular instance, yet 
there seem to be some cases where it plays an important part 
in solving the combination. Such are 1 ₪. 2: 10; 15: 18; IIS. 
23: 8°. The notes on these passages should be compared in this 
connection. Of especial interest is the marginal note against 
וַתְבַאתִי‎ in I ₪. 25: 84. The word in the text has been pro- 


nounced by Nestle a combination of ותבאי‎ and AND) (ZAW, 
a ד מ‎ 
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XIV, p. 319), and this has been accepted by many scholars (cf. 
Ges. 76"). But the margin reads DSA, which seems to be 
capable of no satisfying solution, unless it is understood as an 
attempt to improve on the combination found in the text. What, 
then, could have been the objection to י‎ ASA? ? It was evidently 
this, that NAN would stand for וַתֶבְאִי‎ 8 ND, the 1st 
pers. sing. of the re As it is, the ponent makes We misunder- 
standing impossible but the author of the marginal note seems 
in this case actually to have corrected the combination already 
found in the text. In both the readings, ותָּבְאִי‎ and DSi, 
only one consonant as ending follows the last 0 of the an 
;א‎ and by having ומִּבַאתִי‎ in the text the presence of both fF 
and י‎ at the end is misleading. In Qeré, vocalized as the impf., 
the [\ holds the place of י‎ of ,ותבאי‎ while it at the same time 
ews" 
is the ending of the 2nd fem. perf. Of course, the ] at the 
beginning had to be there as the representative of the impf. 
The perf. is more easily suggested by the present form וְהָבַאתִי‎ 
in spite of the preformative, than the impf. could have been, had 


the preformative been lacking. 
The situation in II S. 23: 8 is also illuminating. The two 


readings combined there are ראש השלְשִים‎ and .ראש ו השלשה‎ 
The text is 706811200 as though i word were ְהַשָלַשִים‎ but 
the final D is excluded, in order that the number of 7 
may indicate the alternative reading as | השלשה‎ and not 
ְהשלשים‎ as is the case in I Chr. 11: 11; 12: 19 (where the ם‎ 


is put in) : 


ITV. CASES OF SPECIAL IMPORTANCE. 


The marginal notes in 1 S..25: 34 and in II S. 8: 25 are of 
incalculable value as evidence more directly from the Masso- 
retes themselves of the fact that they consciously and inten- 
tionally put seemingly impossible forms into the MSS., in order 
thereby to preserve the different traditions found in certain 
passages. I ₪. 25: 34 has already been discussed above, and 
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what has been said there will probably suffice, except that stress 
should be laid upon this: if we consider the form written in 
the text 8 “monstrum” (as it was once considered), that would 
reflect unfavorably upon the conscientiousness or intelligence of 
the Massoretes, who had in charge the copying and editing of 
the MSS.; the mistake could, however, be ascribed to universal 
human fallibility ; but when we also find in what we term their 
“correction” of the erroneous word in the text a form on the 
face of it just as impossible grammatically as the form it was 
intended to correct, then we are obliged not to utterly discredit 
the grammatical intelligence of the scribes, but rather to seek 
a satisfying explanation for the peculiar phenomenon. The ex- 
planation given in the note on I ₪5. 25: 34 and in the preceding 
paragraph seems to satisfy in every detail, and the present 
writer for that reason feels reasonably assured that it is correct. 

The case in II ₪. 3: 25 is very similar. The text here contains 
the quite ordinary expression את מוצאף וְאֶת מבואף‎ “thy 


going out and thy coming in”. The consonant text is exactly 
as we should expect it, and if it were not for the vocalization 
and the margin, there would be no problem to explain. But the 
Qeré is FN, found only in Ez. 43: 11 besides here, and 


termed “abnormal and incorrect” by Driver (Notes on Sam., 
ad loc.). In the Ezekiel passage the margin is silent, in spite 
of the fact that the text has this “abnormal” and “incorrect” 
form. If we are prone to discredit the scribes, here is an ex- 
cellent opportunity to accuse them of doing the wrong thing at 
the wrong time. Where the text is right, they seem to have 
made it incorrect, and where it needs correction, they have left 
it as itis. Both Driver and Konig (II, p. 127) think that per- 
haps for the sake of assonance the Qeré has been vocalized as 
it is. But there is a more plausible explanation. The Qeré here 
and the similar form in Ez. 48: 11 FN AN) את מוצאף‎ 


are intended to show that some authorities had. מוצאף‎ first, 
and others מבואף‎ The fact that מְבואףּ‎ is 706811200 as FNS a) 


was meant to indicate this. But this theory is supported not 
only by the fact that it sounds plausible and is brought forward 
with a mass of similar examples; we have also testimony from 
the Versions that authorities did exist which had the words 
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in reversed order. In the passage here under‏ כזבוא and‏ מוצטא 
ל cE‏ 

discussion the Lagarde text of LXX has: rv ע60080‎ cov Kat rv 

e£odov cov, representing the alternative reading, while the Syriac 


of the Ezekiel passage has the word-order of the Hebrew re- 
versed. 


Library Publications. 2. 


Alternative Readings in the First Book 


of Samuel. 


CHAPTER II. 


a niddy ולא נתִכָּנו‎ Ketib “though actions be not weighed”. 
Qeré ולו נַתִכָּנו עללות‎ “and by him actions are weighed’. 
Either construction is possible, and represents a separate reading. 
Greek favors Q. Syriac has a mixture of both readings perhaps. 
The context favors 6. The adoption 01 ₪000 would mean a 
weakening anti-climax, which, however, could be defended. At 
any rate, Q. is the easier construction and gives the expected 
meaning. This is quite significant; for though לא‎ in the text 
would suggest to the reader 135 the reverse is not true. It is 
possible that this is the reason why לא‎ and not לו‎ was put in 
the text. 

10. YD AT? .מְרִיבוּ א .יְהוָה‎ Qeré PID “They 
that ae with J an shall be broken to pieces” or “he that 
‘striveth”. Both readings are equally well suited to the meaning 
of the context, though, in case K. be adopted, the previous word 
would have to be made to correspond with the sing. -מריבו‎ 

260% favors the sing., and Syriac the plural. But the choice 
here of Q. or K. depends largely on the interpretation of the fol- 
lowing word, which see. 


10. oy) עלו בשמים‎ Ketib עָלֶה‎ Qeré עליו‎ Ketib trans- 
lated: “He 1 - ie fee “thundering” (cf. Greek). 
Qeré: “Against him will he thunder in heaven”’. yy is written 


thus only here and in 11 S. 20: 8, which see. This 0 form 
therefore cautions the reader that another word of similar sound 
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and with the same number of letters should be substituted in 
the Kettb. The only word that fulfils this condition and fits the 


context is .עלה‎ It is quite interesting to note that after ex- 
קל‎ 
cluding from the Greek of this verse the part that has crept in 


from Jer. 9: 23, 24, we have left quite a faithful representation 
of the 460 throughout the verse, even including the sing. מריבן‎ 


(see preceding note). It is also to be noted that Syriac repre- 
sents @. throughout the verse, having even 3rd pers. plur. suff. 
after the preposition by. Our text could not very well have 
preserved that feature too, since OY would not have lent 
itself to combination with Moy. But of course in the mind of 
the reader who adopts עָלו מִרְיבָיו‎ stands for omy. There 
are then, strictly Sees three 0 readings combined in 
this verse, and all are possible and suitable in the context; the 
choice is with the reader. It may be doubted whether the emen- 


dations now generally adopted here (see the comms.) are de- 
sirable. 


16. An May 2 וְאָמַר לו‎ Ketib “and he would say to him: 


Thou shalt rie Qeré ah nny וְאָמַר לא כִּי‎ “and he would 


say, Nay, but thou shalt give’’. Either reading i is perfectly clear, 
though perhaps Q. is a little more vivid. 


GIT AP EER IV: 


18. ABYO WI יך‎ NODT על‎ av עָלִי‎ “Eli was sitting upon 
his seat by the wayside watching’, R. V. Ketib = Qeré .יר‎ 
The Ketib makes no sense, and has generally been considered a 
clerical error. It is very probable, however, that the lengthening 
of ך‎ to 7 in this word was intended to serve a definite purpose, 
namely to warn the reader to stricter attention to the details of 
the text, so that he might see that the consonants מצפ ה‎ may be 
read either m=) 3a “watching” or מִצָפָה‎ “Mispah”. Thus two 


readings are possible here by Seine: the pointing: one, “Eli 
was sitting upon his seat by the wayside (read | an) watch- 
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ing”; the other, “Eli was sitting upon his seat by the side of the 
road to Mizpah’”.? The 7 of the Ketib is a part of neither of 


these two readings, but is put in the text as a “Nota bene!” or 
“Obs.!” Several other passages can be cited where something 
out of the ordinary in the text has a function similar to that 
of the K. in this verse. See for instance Jud. 16: 5, where the 
pathah in AS 5 is plainly out of place. נְתֶּן‎ or 133 is what we 


should expect. But 11 either of these two forms had been written 
in the text, the other would not have suggested itself. As it now 
is, both of them will naturally come into the mind of the reader. 
Note also the small in Gen. 2: 4, the suspended 5 in Jud. 18: 
30, and the large and the small 5 in Dan. 6: 20, in all of which 
places the extraordinary appearance of the text is intended to 
direct the reader’s attention to two possible readings. 

18. אחרנִית בָּעַד יר השער‎ NODA מָעַל‎ 9b) “he fell from 
off his seat backward by the side of the gate”, R. V. In this 
translation 43 is not represented. Driver (ad loc.) suggests, 
that we should ‘probably read Wen 73 “through (an opening 
in) the gate’. The text as it stands cannot be translated and 
give satisfactory sense. But the two translations, the one sug- 
gested by Driver and that of the Revised Version, are both pos- 
sible and satisfactory, if we in the case of the one delete mit 


and in the other 4y3. The fact that both these translations 


have offered themselves to different readers shows how effective 
was the method used in combining the two readings Wen בְּעַד‎ 


and ה שער‎ 7. In the latter reading “7 is construed as ace. 
of place. 


CHAPTER VI. 


4, p> 1073 מִגְפָה אחת לְכָלֶ‎ ‘> “for one plague was on 


them all, and on ו‎ “lords” Bd ite ay margin. Evidently, here is 
a mixture of 2nd and 3rd person. Greek and Syriac have 2nd 
person uniformly. Thus was perhaps the most common reading. 


3 The Heb. text rendered by LXX had suffered contamination from ws. 18 
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But with this reading has been combined one which had 8rd 
person throughout. Both these constructions are possible. In 
one case, the clause is included in the preceding quotation, in 
the other, it is to be taken as an explanation by the narrator, 
Note, that a marginal Qeré was unnecessary here, since there 
were two words that required suffixes. The one could be supplied 
with a 2nd pers. suffix, and the other with a 3rd pers. suffix. 


CHAPTER VIII. 
19. oy וחיה‎ 20 OX 1D Np TION) “And they said, Nay, 


but we will have a ת6לם תות‎ us . kt. Va. Lnis passage recalls 
the one in 2: 16, where, after the verb כִּי ,אמך‎ 44 was found 
in the text, while the margin substituted .לא‎ The possibility 
suggests itself at once of reading לו‎ instead of ,לא‎ and the 
dagesh in the לא‎ is the key to the situation. For, reading the 
consonants as they stand, one would naturally make a short stop 
after ויאמרו‎ and let לא‎ begin the quotation; and that is one 
acceptable reading. But the dagesh indicates that לא‎ should be 
closely connected with ויאמרו‎ and be pronounced something like 
.ויאמרלו‎ Of course in this case the לא‎ must be changed into 
45 ‘since this alone of the two would be capable of such close 
connection with .ויאמרן‎ We have thus, by the pointing of the 
Massoretes, arrived at an alternative reading, כ אם‎ sb ויאמרו‎ 
“and they said to him, But, etc.’’, which is equally acceptable, 
as regards both construction and meaning. The Greek too com- 
bines, but less cleverly: kat עשח6‎ avrg 00000 dAX 7) Bacrdrev’s, ete. 
Syriac has: fi] ion  opsle. Cf, 10: 19 and 12: 12. 

For similar cases of dagesh in ,לא‎ cf. Gen. 19: 2 and Hab. 2: 6. 


CHAPTER IX, 


Porte איש‎ }2 “the son of a Benjamite’’. איש ומיני‎ is 
found elsewhere, II 8. 20: Iss ste. 2*, O: Dut. the combination 
Saw בן איש‎ occurs nowhere else, and is here highly improb 
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able. If the father of Aphiah was not known by name (Driver, 
ad loc.), it is not likely that an attempt would be made to con- 
tinue the genealogy by stating that Aphiah was “the son of a 
Benjamite’”. The genealogy would be more likely to end with 
a definite statement as to the tribal connection of the man last 
named. Either chp Sy בֶּן‎ or איש המיל‎ is what we would expect 


here. And the fact that Lucian’s Recension of the Greek and 
the Syriac express only איש ש:ומיני‎ makes it reasonably certain 


that we have here two readings, המינ‎ 12 and 93775? ,איש‎ both 
included in the Hebrew text. | 
3 D YIN אחד‎ “one of the servants”. While the construct 


state pefore a preposition in Hebrew seems to be of quite fre- 
quent occurrence (Ges. 130°), it may be well to note it here 
because of a similar case in II S. 10: 9, where the Massoretes 
have made a marginal note directing the reader to delete the 
preposition. It is perhaps hard to determine whether this case 
is due to the effort of the scribe who desired to combine the two 


readings, O35 אַחד‎ and מְִהנְעָרִים‎ TOs: or whether our 


present text is ו‎ 


4 NBD" TDW PII NY” ויעבר"ויעבר‎ six verbs, all 
with one Lana the same subj ect, ה‎ three are in the sing. and 
three in the plur. They evidently represent two different tradi- 
tions; one with the sing. throughout, the verbs then referring 
to Saul alone as the subject, without taking account of the 
servant with him; the other with the plur. throughout, with’ 
Saul and his servant as the plur. subject.. Note that the verbs 
are divided equally between the sing. and the plur., seemingly 
without preference expressed for one reading or the other. (Cf. 


II S. 2: 9, where אל‎ and by are distributed in the same way.) 
The Greek has here the plur. uniformly, while the Syriac renders * 
first two verbs in the sing., then one in the plur., then two in the 
sing., then one in the plur. The combination here becomes suf- 
ficiently evident to the reader without any marginal note. 

24, OYA) השוק‎ MN הַטַבַּח‎ ON “And the cook took up 
the ach, Aig that which mas upon “ie”, R. V. Though such a 
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translation makes possible sense, it does not suit this context. 
Driver (ad loc.) doubts strongly that this punctuation represents 
a genuine tradition, and adds: “The usage here (of היפה ך]‎ 
relative with the prep. by) is exceptional, and entirely unsup- 


ported by precedent or parallel.’”’ Under the circumstances it 
can scarcely be doubted that Geiger (Urschrift, p. 380) is right 


in reading nN “and the fat tail”. The context is particu- 


larly well suited by this reading, the allusion in the verse being 
“to certain choice pieces reserved specially for those honored 
with a place "בראשט הקרואים‎ (Driver, ad loc.). Only one 
change in the consonants of the text is required, namely א‎ 
substituted for .ץע‎ But how account for the ?ע‎ The vowels, 
moreover, as well as the substituted consonant, suggest a verb 
with the 3rd fem. sing. suffix, and the context determines the 
form: my. This would mean ‘and he brought it ,"קנט‎ assum- 


ing that the cook advanced to the place where the most honored 
guests were sitting, from the “lower” end of the “guest-chamber” 

Where the food was being prepared. This second (perfectly 
plausible) reading was combined with the other. ירם‎ i! can in 


either case very well be translated as above, “and the cook took 
up”, i. 6. the thigh from where it had been 7 ing. 


CHAPTER X. ; 
19. לו כִּי 7 פָּשִים עָלִינוּ‎ NM “And ye have said 


unto him, (But) set a king over us”. > may be regarded here as 
only the sign of a direct quotation following. But the fact that 
כִי‎ so often is used after the negative, in the sense “but”, sug- 
gests to the reader the possibility of reading לא‎ instead of ,כו‎ 
thus translating the sentence: "0 ye have said, Nay, but set 


a king over us’. So the Greek, Syriac and Latin versions! Cf. 
8: 19 and 12: 12; also on 28: 2. 
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CHAPTER XII. 
12. oy 21? a ותאמָרוּ % לא כִּי‎ “And ye said unto 


me, Nay, but a king shall reign over us”. The interesting feature 
of this passage is that it combines, or 7 includes in full, the 
two different readings found in 8: 19 and 10: 19. Greek B and 


Syriac exclude .לי‎ Greek L agrees with the Hebrew. 
13. DWN אשר בְּחַרְתֶּם אֶשָר‎ WON “The king whom 


ye have chosen, whom ye have asked for”. This is a doublet: 
two different readings, both included in full in the Hebrew. 


Greek B lacks שאלתם‎ WR. Greek L and Syriac support the 
Hebrew. Either of the clauses would render the sense complete. 
“ON is used of the request for a king in 8: 10. Nevertheless 
שְאֶלְתָם‎ WS appears here to be superfluous, and is probably 
to be omitted with LXX.” (Driver, ad loc.). 


CHAPTER XIV. 
7. 72 נטה‎ 72292 ALN b2 עשה‎ “Do all that is in thy 


heart: turn thee” ave The sense thus rendered is not very 
suitable, especially in view of the fact that the usual force of 
h נטָה‎ is ,"6ב6[1ת1"‎ which is undesirable if the rest of the text is 


tone as 7 stands (see Driver, ad loc.). Greek B has: 11000 zav 6 
60 7 Kapdia cov ,א אא‎ and L has the same, except that it sub- 
stitutes GeAjoy for éxxdAiy, and adds at the end of the verse: 
exxdwvov ceavtov, These two authorities, therefore, point to a 


reading: לו‎ / moi 722? WES 22 עשה‎ “do all unto which thy 


‘heart inclines”. This construction is plausible here, and the 
idiom has parallels: Jud. 9: 3; Ps. 119: 36, 112. But the prep. 


suggests another expression, equally idiomatic‏ ?22 ל before‏ בִ 


and suitable: לבב‎ TWN 2D עשה‎ “do all that is in thy 


heart”. Cf. Ex. 35: 34; Ezr. 7:27. The Syriac has this reading 
represented twice in the verse. It seems therefore reasonably 


certain that our text combines the two readings. Why לו‎ should 
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have been changed into 2 is perhaps hard to say, but it may 
be supposed that the change was due to some scribe’s failure to 
understand that the text contained two readings. 

“Come up to us”‏ עַלו wy sy and dN‏ .12 ו 
The use of by eh by in the very same expression and in‏ 
such close proximity is probably an attempt to show that some‏ 
MSS. had by in both cases and some by. See introduction, p. 19,‏ 
and cf. 25: 17; 27: 10; 11 8.2: 9. |‏ 

32. Dow? אל‎ ON ויעש‎ Ketib Sous Dyn ויעש‎ “And the 


people ae spoil”. אל השלל ל‎ Dyn (oy>) “And the peo- 


ple flew upon the spoil’. 00 % ו‎ and very descriptive, 
and deserves preference rather than K. as the original reading. 
However, K. 8180 is idiomatic and has support in passages like 
Cone Lam ל ה 8 ו‎ fy 11.) Kings 1: 5; Deut. 8: 17, 18. 
It is to be noted that a part of the one construction and a part 
of the other were admitted into the text. The incongruity of the 


preposition by following } ney was considered sufficient indica- 
tion to the reader that it 7 ee dropped in case K. is adopted; 

while the presence of the preposition ON and the similar phrase 
הַשָלֶל‎ by ועט‎ in 15: 19 could be counted on to suggest the Q. 
It is probable, however, that ויעש‎ originally came into the text 


as an error of transcription and that the sequel was changed to 
make the context grammatically consistent. This is a very in- 
teresting case. 


CHAPTER XV. 
1 יִשְרְאֶל‎ by עמו‎ by 120? “To (be) king over his people, 


over Israel”. B has only ézi ‘IopayA, and L only ézt עד‎ Aadv adrod 
Syriac has both phrases but in reversed order. We have here 
two different readings, both included in full in the Hebrew text. 


ib nm “mabey שמע לְקול‎ “Hearken unto the voice of the 
words of J ehovah”, . ‘and Vulgate have only | mim 1p? yow 
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represented. L and Syriac correspond to the Hebrew. It may 
be that here too the text combines two different readings in full 
min? לקול‎ yous and min? 27 שָמַע‎ 

9. וְנָמִס‎ 1313 “Vile and refuse”, Kev; נְמְבָוֶה‎ combines 
the Niphe ann sae of ma and an adjectival oan of mee 
m3 “despised” or “vile” and me “sucked out” or ה‎ 
ו‎ hunger”, “emaciated”. Cf. כזדי רְעַב'‎ , Deut. 82: 24. The 
sense thus gotten from מוָה‎ is eee ו‎ to the context, 


the contrast here being he eae ‘the best of the sheep, and of 
the oxen, and of the fatlings, and the lambs, and all that was 
good” on the one hand, and that which was lean and poor on the 
other. See further the Introduction, p. 18. 


18. Ons עד כַּלוְחֶם‎ “Until they be consumed”, .א‎ The 


exact ה‎ of the present text would be “until they con- 
sume them”, which makes no sense here. B, L, and Syriac have 


DOs sini? ,עדי‎ while Vulgate renders ania Tye Our 
present Hebrew text is a combination of these two readings. 
With Ons ND עד‎ cf. Jer. 9: 15; 49: 37, and for ער כַּלוְתֶם‎ 
ef. I Kings 22: 11; Ps. 18: 38. See the Introduction, p. 17. 


CHAPTER XVI. 


16. 1432 איש ידע‎ “A man who is a skillful player on the 
harp”, R. V. In no other instance is רע‎ followed by another 
participle denoting that in which one is skillful. The regular 
construction is ידע‎ followed by inf. But the piel pte. of the 
verb designating the profession is often used of one who 
habitually or skillfully is engaged in that profession. The two 
readings איש מִנגן‎ “a player” and איש ירע בגן‎ “one skillful 
in playing” are both suitable here, and the Hebrew is a combina- 


tion of the two. Cf. v. 18. LXX have 60600 66076 WarAav, the 
second of these two readings. 
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CHAPTER XVII. 


138 הַלְכוּ א אחרִי שאול‎ pan WD וילְכוּ 2 , שלשת‎ “And 
the three ו‎ sons of Te esse had gone after Saul as the battle)”, 
R. V. One of the two verbs in the Hebrew is superfluous oe 
Driver, ad loc.). A and L have xal éropevOnoav at the beginning 
of the verse, A then repeating éxope’@yoav in the place of 1D0n. 


Syriac has only the first verb. It is quite plain that two ו‎ 
have here been combined. In one of them the verb was ילכו‎ 


in the other הַלְכו‎ The rest of the sentence was in both cases 


the same. If we eS the first verb and delete the second, we 
have a regular consecutive clause, carrying forward a step the 
action of the main story. Granting the second verb its place in 
preference to the first would render this clause a link in the 
chain of circumstantial clauses which precede and follow it. It 
is well to note here that each verb is exactly in its correct place 
in the sentence, wherefore no attempt could be made to actually 
combine the words, as in other places a perf. and an impf. quite 
often are combined. Cf. Deut. 33: 16; Job 22: 21. Whatever 
else of the two words could have been combined, their positions 
could not. 


CHAPTER XVIII. 
1: יְהונָתַן כּנפשן"‎ TON WI WEI NW ps NIM WEI) 


“And the soul of J Sinthath Sale knit with the soul of David, and 
Jonathan loved him as his own soul’, R. V. The Ketib has been 


pointed DAN by Kittel and Driver (ad loc.), and in eae 
of this ota a of the suffix the latter cites Hos. 8: 3 ורדפן‎ ; 

35:8 תלכדו‎ ; Jer. 23: 6 יקראו‎ : Heel. 4: 12 יתקפן‎ ; Josh. 0 
ותצפנו:‎ . It is interesting to note, however, that all these pas- 
sages, with the exception perhaps of Ps. 35: 8, bear the marks 
of combined readings. In Hos. 8: 8 יררפו‎ could very well be 
pointed as a plur. 357]? (so the Greek) , since its subject אויב‎ 


in sense is plur. WIP? in Jer. 23: 6 is considered by Ges. a 
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“forma mixta” (74°), i. e. it could also be considered a plural (so 
the Syriac) with an indefinite subject. In Eccl. 4: 12 eM Ds) 


generally translated "0 if a man‏ הַאְחַר השנים יעמרוּ נגרן 


prevail against him 7 0 alone, two shall withstand him”, the 
uncertainty of the reading is obvious, for the suffix is useless; 
neither Grk. nor Syr. had it in their text, but took as the subject 
of the verb SN", which naturally means ‘‘the one” of the two 
companions, as in vss. 9f. The text in Josh. 2: 4 is known to 
be corrupt (Driver, Notes on Samuel, I, 18: 1), but the word 
found in the Hebrew seems to be clearly a combination of DIDS - 
“and she hid them” and ויצפנו‎ “and they hid” (intr.). To this 
evidence should be added וישנו‎ in 21: 14 826 וְיִכן‎ in ITS. 14: 
6, on which see notes. 

A form [יאחבן‎ is therefore extremely unlikely here, in any 
text. The plur. of the imperf. is not to be thought of, and the 


perf. with suffix would be out of place. The imperf. sing. without 
suffix, however, would be most natural here; and this, DIN 


was probably one of the two readings, יהונתן‎ being taken as ‘the 


object. What M.T. gives us is the only natural combination of 
this latter form and the Qeré. 


CHAPTER XIX. 


20. ליהם‎ oY az עמר‎ bee’ “And Samuel senda as 


one ae oe them’, Driver. ‘Both ptcpp. are represented 
in LXX, but the Aeinbinationt is peculiar and suspicious” (Driver, 
ad loc.) Syriac has only sts. This is probably another instance 
of two readings preserved in full in the text. Either one of the 
participles would be sufficient for the meaning. 


CHAPTER XX. 


2 D7 aN ney .לו‎ Ketib ney 15 “If my father had done 
Bey ine : aye (the ‘conclusion is left out, or rather implied). 
Qeré לא יעשה‎ “My father doeth nothing” etc. Either con- 
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struction is idiomatic and plausible. For analogy to K. cf. Gen. 


50: 15, where לו‎ introduces a conditional clause without an 
apodosis. 


24 Ona OY 3200 i וישב‎ “The king sat him down to eat 


food”, R. V. Ketib by; Qere אל אל‎ and by are very often 


interchanged, seemingly with the same meaning. See the note 
on 14: 10 and 12. 


5. וישב הַמֶלְך על מושבו" אֶל מושב הקיר‎ “And the king 
sat upon his seat (as at ether times), even upon the seat by the 
wall”. אל‎ and by are both preserved in the text, as indication 


of two traditions. Cf. preceding note, where both are combined 
in one word, and have a marginal note. 


30. W727 AMX AMD הלא יְדַעְתִי כִּי‎ “Do not 1 know 
that thou lee Rhoden the son of Jesse?” R. 6 
péroxos for Hebrew ,בחר‎ i. e. they read Tan. Syriac has 


+? apoo Daj loi, After בחר‎ in the Hebrew we should cer- 
tainly expect 2) for there is no instance of 2 being construed 
with 2 The obs therefore, points out to the reader that two 
readings are contained here: one אתה ?1 ושי‎ Tan >, the 
other ישי‎ j22 mals ו 6 בחר‎ what an easy 


mental process ie transposition of letters is in rapid writing, 
it will be readily understood how effective a combination of this 
kind would be. 


CHAPTER XXI. 


3. אָלְמַנִי‎ ID יודעְתִּי אֶל מקום‎ O YIN וְאֶת‎ “And 1 have 


appointed the young men to such and side a place”, 6 
form IAAP has been explained by Ewald - der 


Hebréischen Sprache, §125*) as the Po’el from ">. But this 
Hey 
is found nowhere else. The phrase is clearly a combination of 


two readings: one "5 מקום‎ ON יְעַרְתִּי‎ the other הודעחי‎ 
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i= .את מקום‎ The first reading is suggested by the prep. ON 
and י‎ 6 fhe first consonant in יודעתי‎ the second reading has 
its characteristic marks in the verb י יודעָתי‎ being the only 
letter that requires any change. Driver ( ad loc. ) suggests either 
the Po’el or the Hiph. of “0 as the correct reading here. The 
form of the combination, hover does not suggest the Hiph., 
and the Po’el is found nowhere else. Of course the prep. by 
cannot be retained with the Hiph. of ירע‎ but must be changed 
to MX, the form הודעתי‎ taking two ו‎ Either of 


these two constructions fits the context, and is grammatically 
correct. 


9. חנית.‎ AP nan פה‎ Eh ps “And is there not here 
under thy hand a spear”? This unparallelled pointing of ps 
directs the reader to look for the reason for it. Inevitably an- 
other short word pointed with Hireq comes to mind, namely DX. 
Objection to reading DX here has been raised (Driver, ad loc.) 
on the ground that DS 8 always used to introduce a question 
to which the answer “no” is expected, and therefore is not suit- 
able here. But granting that such is the exclusive use of DS 
in questions (except where it continues the force of ,(ה‎ its use 


here would still only emphasize the contingency in the question: 
“there is not possibly here under thy hand a spear?” The Greek 
also supports this reading; it has “Ide «i éorw 2070006 0חס‎ tiv 6 
cov ddpv 7) 00006. On the other hand, the combination רוש‎ pS 
is found also in Ps. 195 : 17, and seems to be recognized as legiti- 
mate (BDB, .כ‎ 4422). The question, -if that reading be adopted, 
would be indicated in the tone of the voice. The text clearly 
contains two readings, the one being יש פה‎ DO, as supported 


by the Greek; the other may be either וש פה‎ rs, with the 
parallel in Ps. 135: 17 as its justification, or else may be only 
פה‎ Ps, which the Syriac seems to represent, bein dus, 

14. OMPYS וישנו את טעמו‎ “And he changed it, even his 
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_ behavior, before them”, Driver. “The emphatic anticipation of 
an object such as DY{9 is not probable, and the form of the suffix 
— rare even in strong verbs —is found only once besides with 
a verb ,ל"ה‎ II ₪. 14: 6, where there are independent grounds 
for questioning its correctness. No doubt וישנו‎ is an error of 
transcription for "וישנה‎ (Driver, ad loc.). But on the analogy 


of several other passages (see the note on 18: 1) including 11 ₪. 
14: 6, where Driver admits that the consonants were intended to 
designate a plur. form, it seems at least plausible that the conso- 
nants here were meant to suggest a 38rd masc. plur. of the p7’el 
impf. I, “and they changed”. Note that both Grk. and Syr. 


read singular suffix, בעינין‎ , “before him” (Achish). The peculiar 
form is here, as well as in the similar passage referred to, meant 
to-call the reader’s attention to the two traditions, one having 
the sing. (in this case וישן‎ or (וישנה‎ , the other the plur. (in 
this case }3(/9)). Pointing the } as + seems to be a conventional 


way of indicating that there is possible a choice between sing. 
and plur. Cf. the notes on 18: 1 and II S. 14: 6. 


CHAPTER XXII. 


13. שאוּל‎ DN ויאמר‎ “And Saul said unto him”. The Qeré 
is PON. This case and its only parallel Zech. 2: 8 (cf. עָלו‎ and 


the seed on 2: 10 and 11 ₪. 20: 8) have been associated ו ו‎ 
(II, p. 303) with the plural nouns which have the 3rd 13886. sing. 
suffix } attached without an intervening .י‎ But the situation 


here is different. Both here and in Zech. 2: 8 DN follows im- 
mediately upon TDN". And considering that אָמַר‎ is followed 
innumerable times now by Ys now by by, there an be no doubt 
that DN is a combination of לו‎ and roy. 
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GHAPTERPAQCY: 


14. מו הַנָעָרִים‎ THN נעַר‎ “One of the young men”. This ex- 
pression is ה‎ too full. Greek B represents 0 Ls 
מהנערים‎ ; L has év trav radapiov ard tov raidov; and Syriac ה‎ 
eatin ו‎ It seems that two readings must have been 
combined here, one being DO YIN TN, cf. 9: 3; the other 


was perhaps THN בע‎ “a 8 0 man” 


17.5 כיתר‎ by by אל ארנינו‎ “Against our master, and 
against all his house”. אל‎ and by are here interchanged in the 
same expression, each one representing a different tradition. 
See Introduction, p. 19, and the note on 14: 10 and 12. 

34, MNP? "ANIA לוְלִי מהרת‎ “Except thou hadst hasted 
and come 2 me” This form, ANIA has already been pro- 
nounced a combination by Nestle (LAW. XIV, 319). There is 
seemingly no difficulty in accepting it as a combination of the 
impf. NII and the perf. וּבָאהָ‎ But the Massoretes give a 
Qere nan! This seems to Be a kind of correction of the Ketib 
וַתֶבַאתִי‎ see the Introduction, pp. 22 ff. For other explanations 
of hee and similar cases see Ges. 76", 484; Kon. I, p. 647. 


CHAPTER XXVI. 
(oe מראשת ו שאול‎ “From Saul’s head’, R. V. These words 


are ig eae suspicious (see Driver, ad loc.). One question is, 
ג‎ “S19 for ממרא"‎ be considered permissible? Another 


arises concerning this lone instance of ° attached to the constr. 
state of the fem. plur. before an independent word (otherwise 
only occurring before suffixes). And independently of these dif- 
ficulties comes the objection, that מראשת‎ is nowhere else found 
except with a suffix. With the aid of the Greek, which renders 
,ממראשתיו‎ the problem is solved if we assume that two read- 
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ings have been combined: מראש שאול‎ “from Saul’s head” and 
ממראשתיו‎ (lit.) “from the parts about his head”. 
RY "ו‎ 


15. ארניף.‎ ON calls לא‎ mid?) “Why hast thou not kept 
watch over thy lord?” שכר‎ is not generally used with by. The 
next verse has by in the 6 kind of construction. The two 
cases are found in close enough proximity to suggest that two 
traditions existed, one with by in both places, one with y. 
Cf. note on 14: 10 and 12. See also 11 8. 11: 16. 

16. TNRANTD WY DDT אי חִנִית 7220 וְאֶת צפחת‎ TNT 
“See where the king’s spear is, and the cruse of water that was 


at his head”. We should expect here that the construction would 
be the same for the two objects mentioned — either אי‎ in both 


places, or .את‎ The fact that we have in one place ,אי‎ and in 
the other ms is probably a clue to alternative readings, one with 
אי‎ uniformly, and one with .את‎ Greek B probably had אִי‎ and 
את‎ in reversed order, for it reads: % 83 70 Sdpv Tod Bacrdéws Kal 6 


0606 Tod 080706, Tod ע6070‎ Ta 005 Kepadrys 00700, L seems to represent 
אי‎ in both places by the following translation: id€ rot éori 0ד‎ ddpv 


Tod Baciréws Kal 6 hakds Tod 000708 TA Tpds 600005 0 


CHAPTER XXVII. 


10. אל פָּשמְתּם היום‎ “Against whom have ye made a raid to- 
day: 22 R. Vis This translation is more than can be gotten from 
the Hebrew. It is made on the basis of the Greek and the Vulg.,. 
which represent .אל כזי‎ Driver prefers to read 1s, “where” 

< % 
or “whither”? But it is more natural to suppose that the word 
lan had fallen out, as indicated by LXX and Vulg. The latter 
part of the verse bears out this supposition. In David’s answer 
to the question three districts are mentioned, against which he 


had made a raid. But by is used twice and אל‎ once for this 
Library Publications. 3. : 
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“against”. This circumstance makes quite certain the conjecture 
that אל‎ is a combination of על‎ and by. Compare this situation 
with that of 20: 24, 25. The two seem almost identical. In 
20: 24 אל‎ and by are combined into oe Then follow in v. 25 
one by and one by. Here the combination is made differently 
—byx instead of ae and no marginal note is found. But the 
subsequent interchange of by and אל‎ was perhaps considered 


sufficient explanation of by. 


CHAPTER XXVIII. 


2. YAN OAS “Thou shalt know”. Greek and Vulg. have 
yan עתה‎ Cow thou shalt know’. In several places where 
אמָה‎ or apy occurs, there seems to be evidence that two tradi- 
tions existed) one with יאפה‎ the other with עַתָה‎ No attempt, 


however, has been found op the books of 4 to combine the 
two in the text, and no marginal note throughout these books 
directs us to read one of these two words instead of the other, 
or rather as an alternative reading with the other. It is probable 
that the similarity in sound between the two words was con- 
sidered sufficiently plain suggestion to the reader that two read- 
ings were possible, in cases such as are referred to above. Cf. 
v. 22; ILS. 7: 20;18:3. It may be said in regard to this passage 
that to have the personal pronoun expressed as here is an unusual 
and emphatic construction, which would readily suggest the 
easier and more usual MAY; while, if nay were found in the 


text, it would not so readily suggest the one unusual mas 
15. 7? MNIPNI “Therefore I have called thee”, R. ה‎ 


has already by Nestle (Marginalien, p. 15) been explained as a 
double reading. In reference to the many different attempts to 
account for the word he writes: "18% es so schwer zu sehen, dass 
die Schreibung uns zur Wahl stellt, ob wir an 87/2 rufen oder 


an MP begegnen denken wollen: so rief ich Dich זָאקְרָא‎ so 
ו מ‎ 
kam ich Dir entgegen d. h. zu Dir "וְאֶקְרֶה‎ 
a Fa 
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CHAPTER XXX. 


21. וישיבֶם‎ “And they made them to abide”. The defective 
writing of וישיבֶם‎ suggests the sing. וישיבֶם‎ though not neces- 
sarily. In this case, however, the sing. is borne out by the Ver- 
sions, and the writing וישיבֶם‎ instead of וישיבוּם‎ may here be 


intended as a combination. The context is suited by either 
reading. 


522 4 לא‎ OY on לא‎ TW “Because they went not with 
us, we will not give them, etc.”’. WY refers to “the group re- 
garded as a unity, and spoken of accordingly in first ps. sing.” 
(Driver, ad loc.). Nevertheless, the juxtaposition of WY and 
ion is an indication of two readings combined, one with the 
plural uniformly, and one with the singular. The Versions read 
plur. עָמָנו.‎ Cf. II 5. 21: 4, where the situation seems to be the 


same, but where the Massoretes evidently considered a marginal 
note needed as an explanation. The changing moods of a scribe 
may account for the lack of a Qeré here, while II S. 21: 4 has one. 
In a certain mood he would consider the combination obvious 
enough without a marginal note, in another not. 


CHAPTER XXXI. 


9. נִשַלְחוּ בְּאָרֶץ‎ P2ID אֶת‎ IOWE אֶת ראשו‎ wn 
פּלְשתים סביב לבשר‎ “And they cut off his head, and stripped 
off his gett and sent into the land of the Philistines round 
about, to carry the tidings”, R. V. The critical word here is 
וישלחו‎ . It represents two readings: וישלחו‎ “and they sent 
(word) ” and וישלחו‎ “and they sent (the objects mentioned) ”’. 
The first reading is suggested by the context, since no object is 
expressed and לבשר‎ follows. The second reading is actually 
found in the text unmistakably supported by the pointing. The 
object, expected after the Pi‘el of now, can easily be supplied 
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from the clause immediately preceding. Greek L represents the 
first reading, and B and the Syriac the second. It should be 


noted, that if the word had been pointed as Qal ,וישלחו‎ there 
would have been nothing to indicate a different tradition. This 
was evidently the only possible way to combine the two readings. 
See Introduction, page 21. 

9. DYN MN) בִּית עְצַבִּיהֶם‎ TBD? “To carry the tidings 
unto the 3 of their idols and to the people”. Greek and 
I Chr. 10: 8 have FX instead of m2. Syriac has an equivalent 
to the Hebrew except for reversed order. It is possible that two 
readings have been combined here; one identical with our Hebrew 
text, the other one having FX instead of nd, as I Chr. and 
the Greek. Only the one reading is put into the text, the other 
one is suggested by the context and by Dyn DN}. It is a case 
similar to the one described in the preceding note. See Introduc- 
tion, page 21. 


Alternative Readings in the Second Book 


of Samuel. 


CHAPTER 1. 


PAL yad הל בג‎ “Ye mountains of Gilboa’”’. The mixture here 


of the construct State -with the preposition is similar to that in 
Perea and Ll 0% 


CHAPTER II. 
9. ויִמַלְכָהוּ אל "וְאֶל"וְאֶל "ועל "ועל "וְעל"‎ “And he made him 


king over”, ete. This is perhaps the most striking case of by 
and by interchanged, by thrice, then by thrice. Compare it 
with I S. 9: 4, where the ‘sing. and the plur. are mixed about as 
evenly as here by and by. 


CHAPTER II. 
18. הַבִיאַף‎ ID? ON 1D אֶת פָּנִי‎ ANN לא‎ “Thou shalt not 


see my face, except thou first Bene, ete. לפני‎ is not used as 
an adverb elsewhere, and cannot be translated “first” legitimately. 
Greek and Syriac do not support לפני‎ “DS - and לפני‎ are 


mutually exclusive” (BDB, p. ATA), We have here plainly a 
combination of the two readings: הַבִיאתַ‎ DX כו‎ “unless you 


bring” and FIN "1B? “before TG bring”’. 
18. הושיע אֶת‎ “TY דור‎ 3 aid WI אל‎ WO’ יְהוָה‎ 
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WY “Jehovah hath spoken of (or to) David, saying,‏ ישְרְאֶל 
By ike hand of my servant David I will save my people Israel”.‏ 
is‏ ,אושיע into‏ הושיע This translation, requiring the change of‏ 
supported by the Versions. But cannot the text be under-‏ 
Hiph. inf. absol., or‏ ,הושע stood in another way? If we read‏ 
inf. constr., we may translate: "27 the hand of my‏ לחושיע 


servant David (shall come) the salvation of my people Israel.” 
That both of these possibilities are intended by the present text 
seems very probable. 


21 מבואֶף‎ DS} את מוצאף‎ “Thy going out and thy coming 
in”. Ketib מבואֶף‎ Qeré -מובאף‎ The Qere of this verse and 


the same word (except for the suffix) found in the text in Ez. 

43: 11 have been perplexing. Driver (ad loc.) says: “Why the 

abnormal (and incorrect) form מובְאֶףּ‎ should be substituted as 
= 


Qri unless for the sake of the assonance with FN, is not 


apparent.” Konig II, p. 127, “nur Nachahmung des vorausge- 
henden Wortes.” But these explanations are not wholly satis- 
fying. And there is another explanation which is much more 
natural, and is borne out by evidence. The reason for substi- 
tuting מובְאֶףּ‎ as the Qeré was to indicate to the reader that 


some authorities have את מוצָאףּ‎ and את מבואףּ‎ in reversed 


order. Greek L has these two words in reversed order: THY 6/0000 
gov Kat ש66080 עד‎ cov, If the text had been left as it was—correct 
enough i in itself—this tradition with the words in different order 
would have been lost. It is not to be supposed for a moment, 
then, that anyone actually read Q. as given here in the margin. 
The note was there simply to point out the double reading. The 
case in Ez. 48: 11 is exactly the same, except that there the text 
itself already had the double reading preserved, and no marginal 
note was considered necessary. The Syriac of the Ezekiel pas- 
sage represents the tradition that has the reversed word-order. 
This Qeré and the one in I S. 25: 34 should be noted as most 
remarkable instances of the Massoretes “improving” the text, in 
the one case to clarify the combination of two readings, in the 
other to bring about such a combination. See the Introduction, 
page 24 f. 
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29. PON כָּל בִּית‎ ON) INP על לאש‎ ro? “Let it fall upon 
the head of Joab, ont upon all his father’s Honea” R. V. Inter- 
change of אל‎ and by, denoting double tradition. See the note 
תס‎ 9: 


CHAPTER V. 


2, Smit מוצִיא וְהַמָּבִי אֶת‎ ONT ANY “It was thou that 
leddest out ‘and broughtest in Israel”, Ketib מוציא מבי‎ nn 


1 


“Thou wast leading out and bringing in,” or “Thou wast ae 
to lead out and to bring in (Israel) .” Qeré 12} הַיית ו‎ 
“Thou wast the one that leddest out and broughtest ins Tere 


it is especially the division of the words that indicates to the 
reader the two constructions. K. makes °° and the following 
ai HRY 


participles without the article a sort of compound tense, denoting 
customary action in past time (Ges. 116"), while in Q. the part- 
iciples are the predicate after An It is worth noting, that 
there was seemingly no way of ו‎ directly in the text in 
regard to the article prefixed to מבי‎ that it could be kept in the 


text or left out, as was the case with the article of .מוְציא‎ 
This ™ was attached to the preceding ‘SEE the pronunciation 


and meaning of which were not thereby erected! and the reader 
could be expected to treat the two articles uniformly, whether 
he would keep them both or delete them both. See Intr., p. 14 f. 


8. נַפָש רוק‎ Nay “That are hated of David’s 8001, R. V. 
Ketib :שנאו‎ Qeré IY. Of this verse Driver says (ad loc.) : 


“Tt is easier on this passage to say what it does not mean than 
what it does mean.” Because of the evident corruption of the 
passage it is hard to determine what the Kettb is. But it may 
be the 920 plur. masc. perf. Qal שאו‎ . 

ו 
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CHAPTER VII. 


20. aro) ak ואתה‎ “For thou knowest.” Here LXX read: 
pr arias / 
Kal vov ov tae Syriac has: זי בג‎ :. It may be that FAS 
here was meant to suggest also -עַמֶה‎ Cf. the note on IS. 28: 2. 


23. The mixture of 2nd and ard pers. and of sing. and plur. 
in this verse has been explained by Geiger (Urschrift, p. 288). 


CHAPTER VIII. 
14. נְצַבִים‎ DY OMY O23 נְעַבִים‎ DINND DYN “And he put 


garrisons in Buon: ו‎ all Edom put he ל‎ ” Greek 
L agrees with the Hebrew, but B does not render נִצְבִים‎ Dw. 


Syriac seems to render only the second half of the ד‎ 


sooy] sar )2-ב נְס, פ.בפנן‎ Two readings have probably been 
put into the text here side by side: כאדום נָצָבִים‎ De), and 


One of the two is certainly ‘supers‏ ּבְבָל אדום שם נְצְכִים 
fluous.‏ 


CHAPTER X. 


9, בישְרְאֶל‎ mina מכל‎ “Of all the choice men of Israel”, 
Reeve Ketib בְּחגרים בּישְרְאֶל‎ “The choice men in 18286[" ; 
Qeré יִשְרְאֶל‎ “3 “The choice men of Israel”. It would seem 


that no ל‎ note would be needed to explain these words, 
for the two readings are apparent even after a casual examina- 
tion. Furthermore, the construct state before a prep. occurs 
often in Hebrew and has analogies in other Semitic languages, 
so that there are reasons for considering it grammatically cor- 
rect (Ges. 130*(. In the books of Samuel we have at least two 
instances of this construction, I ₪. 9: 8 and II ₪. 1: 21, the notes 
on which see. The purpose of the marginal note here seems to 
be, therefore, not to explain the meaning of the phrase, but rather 
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to point out that some authorities read בחוּרים בּישראל‎ and 
others Owe” בְחורי‎ 


CHAPTER XII. 


22. יהוה‎ 3m yar 2 “Who knoweth whether Jehovah 
will not ₪ gracious forme, 7. “Ketib 13); Qeré וְחְנָני‎ 
“The correction of the Qri is unnecessary: the Kt. is exactly like 
Joel 2: 14; Jon. 3: 9” (Driver, ad loc.). But itis not a correction. 

31. 12712 “In” or “with the brickkiln” or “brickmould.” 


Ketib 15102: Qereé 1302: K. is probably only an error; yet 
the 5 and the peculiar context here suggest possible influence 
of the phrase 202 WN הָעָבִיר‎ “to devote by fire to Melek”, 
instances of which are found in Jer. 32: 35 and II Kings 28: 10. - 
It should be noted too that in the preceding verse a word is found 
which contains the radicals of 21) the god, and by some (see 
LXX) was actually read as .מלכם‎ Milcom. There is a possi- 
bility therefore that K. here is intended to bring to mind the 
phrase mentioned above, giving it the derisive turn, העביר‎ 


אתם לְמָלְכּם 
CHAPTER XIV.‏ 


6. וַיָּמַת אתו‎ TAR OS הָאֶחָד‎ }>°) “But the one smote the 
other, and killed him,” R. V. This is one of the passages cited 
by Ges. (60°) and Driver (on I ₪. 21: 14) as containing imper- 
fects with the suffix }"_, contracted to |. But see the note on 

שד 


IS. 18: 1. In his note on the present passage, Driver admits 
that “Probably the consonants ויכָן‎ were meant originally to 
express a plural, which arose through a false interpretation of 


(as though this were ‘one another”); and‏ האחד את-האחר 
should be restored from LXX.” But the‏ ויף PIXOS TING‏ 


change of SON את‎ into PHN MX, on the basis of tov 30600 
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airod being the original reading 01 LXX rather than rov aa 
(Driver, Notes on Samuel, p. 237, footnote) does in no way neces- 
sitate the elimination of the } of .ויו‎ Compare Ex. 32: 27; 


Mic. 7: 2; Gen. 11: 3, where the similar expressions איש‎ 


PHS את‎ and WY איש אל‎ are found with the plur. of the 


verb: It is rather the pointing of the } as | that must be ac- 
counted for. The situation here soa to be the same as in 
IS. 18: 1 and 21: 14 (the notes on which see) as well as in 
Hos. 8: 8; Ps. 35: 8; Jer. 23: 6; Eccl. 4: 12; Josh. 2: 4,-where 
(with the exception, perhaps, of Ps. 35: 8) the } could be pointed 
}, making the respective verbs plur. instead of sing. with the 
suffix. The reason for the extraordinary pointing seems to have 
been a desire to combine the sing. and the plur. into one form 
which should give the reader his choice. In some other cases, 
where evidently the same purpose was in the mind of the scribe, 
‘he made a marginal note showing that there was authority both 
for the sing. and the plur., 6. ₪. 1 ₪. 12: 10; 15: 16. It seems 
therefore that TANT Ds TANS 1371 is a combination of two 


readings. One as SONA Zz ns זֶר‎ ON ;וִיכְן ך‎ the other was “ia 
TANS DS TONG. 


729 נָא sho‏ אֶת יְהוָה אֶלהַיף מַהַרְבִּית ל O40‏ .1 


nou “Tet the king remember, T a 0 ehovah thy Gor that 
the avenger of blood destroy not any more.” Thus, if we adopt 
Qereé na (intending nia? The vowel in the final 


syllable may be merely a warning ‘of the fact of a double reading; 
see the note on I Sam. 4: 13). What the 6000 is, is a matter 
of some uncertainty. Besides the context, the only clue to it is 
the י‎ inserted between 3 and .רן‎ The consonants in the text 
resemble the noun מרבית‎ , “greatness” (cf. 11 Chr. 9: 6). The 


Syriac would perhaps seem to favor this word: jaX bjs» נגוכ,‎ 
ב‎ 5 1 Ler [240 jLeme, and the context would not be badly 
suited by it. The translation, if this word be adopted as the 
Ketib, would be: “Let the king remember, I pray, with (the help 
of) Jehovah thy God, the greatness of the avenger of blood to 
destroy”, i. e., his great desire and power to destroy. The con- 
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sonantal difference between K. and Q. would then however in- 
volve not only the ,י‎ as indicated by the text, but also the f, 
of which the text makes no indication. Another possible Ketib 
is בית‎ Wid, which would make the translation: “Let the king 


remember, I pray, with Jehovah thy God, (that) the house (i. e., 
family) of the avenger of blood hasteneth to destroy.” The sense 
thus rendered would fit the context admirably. We would have 
here an urgent appeal that the king might waste no time in ful- 
filling his promises of protection, since the avenger of blood, and 
in fact “the whole family” (v. 7; note also the plur. ישמידן‎ 


immediately following here in vs. 11) hastened to destroy. This 
reading as the 07/0 would involve no more changes of the con- 
sonant text than are already suggested by ימהחרביות‎ 


21. Mwy “T have done.” In some manuscripts this word 
has against it a note, supplying עשית‎ as 60676. In others the 
text has עַשִיתָ‎ and the margin עשיתי י‎ . See Introduction, p. 12. 
The Versions raver עָשִיתִי‎ i 


CHAPTER XV. 


8. שיב ישיבני‎ DX “If Jehovah shall indeed bring me again 


(to J erusalem) ”, 8 ₪ V. We have here a case, where neither the 
Ketib (hitherto enone to be :ושיב‎ see Driver, ad loc., and 


Baer) nor the Qeré 5 itt seems to satisfy the demands of gram- 
mar and sense. “Kt. 5) וש‎ “if he brings back, brings me back,’ — 
an utterly un-Hebraic .- Qri ,ישוב‎ from ישב‎ to dwell, 
unsuitable beside ישיבני‎ will bring ו‎ ad ioe) . But 
can we not suppose that the Massoretes also knew that "שוב‎ 
to dwell was unsuitable, ordinarily speaking, beside ° ישיבנ‎ 7 


bring back? Knowing that, they must have had some extra- 
ordinary reason for putting 5}t/> in the margin as a variant of 


and nothing furnishes us with a more plausible reason‏ ; ישיב 
than the supposition that they wished by such pointing to indi-‏ 
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cate that two readings were combined in this passage. They 
knew that by pointing the first word ,ישןב‎ the inf. absolute of 
₪ 


they would inevitably lead the reader to continue with the‏ ,ירישב 
ל לקי 
די only logical form under the circumstances, namely ID,‏ 


Jehovah shall indeed cause me to dwell in Jerusalem.” This 

reading is already assured, it should be noted, by the contrasted 

“while I dwelt בְשְבְתי)‎ ( in Geshur,”’ in the first half of this 

very verse. The other reading i is הָשִיב ישיבני‎ ON “If Jehovah 

shall indeed bring me again,” with which 7 Versions agree. 

With the form 61. infin. absol. Pon. It is perhaps more prob- 
ה‎ 


able, however, that the י‎ is merely a ‘warning letter’; see note 
on I Sam. 4: 18. We find, then, that both constructions are about 
equally well represented in the text, one word being pointed 
entirely according to the one reading, the other entirely according 


to the other. Since שב‎ representing the verb ,לשב‎ is so 
similar to ישיבני‎ from ,ישב‎ it seems the Massoretes feared 
that the reading ישיבני‎ >in would be entirely lost, and so 
wrote י‎ in ב‎ instead of ג‎ be as to suggest the root ,שוב‎ 
See Introduction, pages 22, 23. 

כו “(by no means) but’; Qeré‏ כִּי Dy Ketib DN‏ א רו 


“surely”. Driver here thinks “the Qri is right”. But compare 
his note on 18: 33. The oath is sometimes used absolutely (Jud. 
8: 19; Ruth 3: 18; 1S. 20: 21), and can be considered so used 
here. The DS כִּי‎ then begins the statement in the sense indi- 


cated above. The Qeré is in form like 3: 9; see Driver, ad loc. 


CHAPTER XVI. 
2. .ולהלחם‎ Ketib ּלְחָלָחֶם‎ “And for fighting” ; 6 onda} 


“And the bread”. It is nee that the commentators have not 
stumbled upon the meaning 01 the Ketzb in this passage. Driver, 
ad loc., describes it as “an example of the accidental repetition 
of a letter from a preceding word.” Baer gives the 0700 as 
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The sense, if K. be adopted, is “the asses are for the‏ .ולהלחם 
king’s household to ride on (lit. for riding) and for fighting.”‏ 
The Versions eae the Qeré.‏ 

18, BY)" ויקלל ויסקל‎ WT" הלך‎ LA, The mixture 


of tenses in this verse is very exceptional, and may indicate that 
different traditions existed. Because of certain freedom fre- 
quently exercised in the use of tenses (cf. 18: 19; 1 ₪. 19: 28), 
it is however a difficult matter to say definitely what these dif- 
ferent traditions were. One may have had all the verbs after 


ויעפך in the infinitive absolute. The other probably had‏ הלו 
at; sialon‏ 
instead of TY, while otherwise agreeing with our present text.‏ 


CHAPTER XVIL. 


22 עד אחד לֶא נעְדָּר‎ “Until not one was lacking.” “FN, 


though no in the constr. state, is pointed with short vowel in 
the ultima, besides in this passage, in Gen. 48: 22; Is. 27: 12; 

Zech. 11: 7. The reason for this is hard to assign. See Driver, 
ad loc., and Ges. 96 (p. 282, Remark). On the analogy of the 
confusion between אחד‎ and AN in Gen. 22: 13 and elsewhere 
one might venture the conjecture here, that עד אחד‎ was meant 


to suggest the two readings THN עד‎ with the translation given 
above, and WAX עד‎ in the Bence ו‎ *fet. Neh. 15-19; 


Lev. 14: 48; Jer. 41: 16; Job 42: 7. The meaning of the verse 
would not be changed by this rendering, since אחר‎ TY is prac- 


tically only a fuller form of ,עד‎ and for THN: defined by WR, 


another antecedent of the relative would te supplied i in thought, 
which would be equivalent to .א‎ Another possibility is that 
rears 


one reading was .עד אשר‎ 
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CHAPTER XVIII. 
2 DON כָמנו עִשָרָה‎ nay > “For now are there ten 


thousand ooh as ‘we. ” The sense of this statement in the present 

context is not altogether satisfying. Vulgate and some editions 

of LXX together with Symm. read אתה‎ for MAY: “For thou 
ל ד‎ 


art the like of us (being) ten thousand,” for thou art worth ten 

thousand of us; cf. Driver, ad loc. The case here is very probably 

the same as in 1 §. 28: 2, where אתה‎ in the text suggested ANY, 
ל‎ ey ₪ oe 


which there was in accordance with the more usual construction ; 
this time עתר‎ is found in the text, and suggests by sound ,אתה‎ 
25 יד‎ 


the more suitable of the two. 


oe מעיר לגיר‎ 132 man) ‘> “That thou be ready to succor 
us out of the | R. V. Thus if Qereé לעזור‎ is read, though 
the article would be expected with mer The Ketib cannot very 
well be 12) as generally given by commentators, for a Hiph. of 


yn is doubtful (BDB, p. 740°). But because 01 the lack of the 
. with the preceding word it seems not unlikely that לָעִיר‎ 


(originating in a mere blunder of copying) should be the Kettb. 
In that case the sense would be: “That we should have thee (as 
aid) from city to city.” But the reading of the Greek in this 
place is significant; A, B, and L all represent 55} yd by a noun, 
and read Y3 for {yi}. Whether by intention, therefore, or 
‘by accident, our present Hebrew text seems to be a mixture of 
the two readings: py? מעור‎ 130 minh and תהיה לְנוּ בָעִיר‎ 
sy. It must be admitted that ihe two traditions do 0 become 
יי‎ from the Hebrew alone, nor can it be said that the 
marginal note helps a great deal toward making clear the com- 
bination. Professor Torrey’s suggestion that “yD combined 
“Wye of the Greek reading and לָעִיר‎ as sequel to מַעִיר‎ is the 
foundation for the solution offered above, 
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CHAPTER XIX. 


32) ees Ds | לְשַלְחן‎ “To conduct him over the Jordan,” 
R. V. Ketib ia לבקה‎ Qeré היררן‎ ns. As Driver correctly 


points out (ad loc. / we have here a mixture of two readings, as 
indicated by K. and Q. above. Either construction is suitable, 
and has parallel: K. in v. 19, Q. in vv. 37, 40. Greek B represents 
Q., while L has K. See Introduction, page 14. 

43. by) x2) נשאת‎ DX “Or hath he given us any gift,” 
Rie We The fact that the word נשאת‎ has called forth two equally 


plausible conjectures seems to be a good proof that the combina- 
tion of the two readings contained in this word was well made. 
Driver, in his note on this verse, suggests the reading נשא‎ 


(inf. abs. Niph.) for ;רשאת‎ Gratz (G. 0. Juden, 1., p. 287), fol- 
lowed by H. P. Smith (ad loc.), proposes to read משאת‎ “portion” 


or “gift”. Cf. Ges. 76> and Kon. I., p. 632 f. There is nothing 
in the combination for which the solution cannot be found in the 
two readings proposed. 


CHAPTER XX. 


5. חר‎ “And he tarried longer.” Qeré ויאחר=וןיוחר‎ The 
Ketib can hardly be anything else than וייחל‎ ef, 1 S. 13: 8. 
There is no root “> (see Driver, ad loc.). And how else should 
a combination of the two forms TWIN and om have been 
effected ? 

6. קח‎ ADS “Take thou.” Greek B has kal viv ot AdBe, A 
and L read kal viv \aBé, Compare the notes on 18: 3; 1S. 28: 2. 
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CHAPTER .]אא‎ 


4, לי‎ PN “Tt is not for us.” Ketib % “for me”; Qeré 139 
“for us”. Q. has the plur. to correspond with the latter part of 
the verse, where we read } by, PN}. The whole speech of the 
Gibeonites could have been put either in the sing. or plur. with 
propriety. The sing. would then have been considered as repre- 


senting the statement of an individual voicing the sentiment of 
the mass. It is probable that in this verse some authorities had 


% PS in both places, and others 13? PS: In order to preserve 
both these readings one לי‎ Ps and one 335 אין‎ were kept in 
the text. The marginal note is not necessary here, since the text 
itself makes clear the combination, but may have been put in 
here by the scribe while he was in a mood of more scrupulous 
conscientiousness than ordinarily. Cf. 1 ₪. 30: 22, where the 
case is almost identical, but where the margin is silent. 


9. המתו‎ on “And they were put to death.” Qereé ind meh mM 
with this translation: “And they died”; Ketib nT om) erin 


lated as above. The double reading here evidently affects not 
only oly 1) but also כמתו‎ 2. Cf. the similar cases in 5: 2 and 21: 
12. The two forms on | and המה ה‎ seem to be “without appreci- 


able distinction in usage” (see further BDB, p. 2417). Greek 
and Syriac read INT i. 


9. קציר שָערִים‎ nbane בִּימִי קְצִיר בָּרַאשָנִים‎ “In the 
days of harvest, . the first days, at the beginning of barley 
harvest,” R. V. Ketib nonin; Qereé nbnn3. תחלת"‎ is per- 
fectly intelligible as the accusative of circumstance, without the 
preposition which is prefixed by the 66," 11. P. Smith (ad loc.). 
Evidently both K. and Q. are defensible. But it seems that the 
whole expression is too full, and it is probable that we have here 
at least two different readings combined, or rather incorporated 
in full. = seems to have been 9°) בָּרַאש‎ YEP 7973, and 
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another שערים‎ YEP nonna; while a third may have been 
מה קצ קר הַרְַאשנִים‎ (see Driver, ad loc.) The Versions 
seem to support strongly the Hebrew text, except for the fact 
that L does not represent .בראשנים‎ ) 

12. שם הפַלְשְתּים‎ DIM אָשר‎ “Where the Philistines had 
hanged them.” Ketib DAY ם הפל‎ Du’; Qeré OOM: vib שמַָה‎ 


= | 


wopn: but the‏ תים occurs much more fr equently than‏ פלשת רה 


latter is found (e. ₪. 1 4: 7; 7: 13),” Driver, ad loc. Compare 
the note on v. 9. 


CHAPTER XXII. 


28. תשפיל‎ aby רמ‎ rice ועיניף‎ “But thine eyes are upon the 
haughty, that thou mayest hae them down,” R. 7. “The second 
clause (of the verse) gives no suitable sense. For ועיניך‎ 

Oy) Ps.” 11. P. Smith (ad loc.). But‏ רמות read‏ עלדרמי 
it is quite evident that two readings have here been combined;‏ 
yi “but the eyes of the haughty thou wilt‏ רמים תשפיל one‏ 
y Ty 1 “but thine eyes are‏ ול רמים bring down”, the other‏ 
against the haughty”. Greek 0 preserv es the first of these‏ 
[עינים readings: «at 6600 006 iyprdv trarevdoas, Syriac renders‏ 
like Ps. 18: 58.‏ ,רמות תָּשָפּיל 

43. אד רקם אֶרְקְעם‎ “I crushed them, 1 spread them abroad.” 


This is evidently a doublet. The Versions have only one verb. 
Ps. has DPN: Cf. H. P. Smith, ad loc. 


CHAPTER XXIII. 


8. ראש השלשי‎ “Chief of the captains,” R. V. These two 


words and the similar expressions in vv. 13, 18 are most illu- 
minating and instructive as regards the methods employed by 


Library Publications. 4. 
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the Massoretes in combining two readings. A word that suits 
the context here excellently is the plural of שליש‎ “officer” or 

“captain” {ef.. Ex. |4- ןו‎ hines. de 72 זו‎ Kings זל‎ 
follows naturally upon הגבּרים‎ | in the earlier part of the verse, 


and evidently must be taken together with the preceding word. 
שלש שים‎ av ראי‎ , then, “chief of the captains”, is one of the alter- 
native readings in the passage. But let the consonants too give 
their testimony. Grammatically, it would be possible to add the D 
and read לשים‎ wo ראש‎ “chief of the thirty” (cf. Driver, ad 


loc.). The sense, too, would be satisfactory. But-if one reading, 
as already found, was לש ים‎ wo, and the other השלשים‎ i, why 


should not the 2) have been ieritten in the text? If the D was 
not put into the text, it must mean that at least in one reading 


it should be left out. The natural conjecture is ,השלשה‎ re- 
placing the י‎ with ™. That would give us ,ראש הַשלשָה‎ 


“chief of the three’, grammatically correct and suitable to the 
context. The three here referred to are of course those named 
in vv. 8—12, Joshebbasshebbeth, Eleazar, and Shammah. When 
all the circumstances are weighed, there can no longer be any 
doubt that this is the second alternative reading. It should be 
noted here that L has zpéros trav .ץסוקז‎ It is perhaps profitable 
also to compare the situation in I Chr. 11: 11 and 12: 19, which 
are parallels to this passage. In both of these places the text 


has O% ראש השלוש‎  גת6‎ the margin directs us to read as one 
choice Dent ראש הש‎ “chief of the captains’. Note that here 


the 0, By eee to both readings, is put into the text. One 
cannot help but ask, why the Massoretes placed a marginal note 
against the passages in I Chronicles, while in II S. 23: 8 (a 
similar combination) they did not. The answer may be this, that 
rab? bun in I Chr., if pointed with the vowels of the word for 


Paani could very easily be considered an example of the acci- 
dental lengthening of י‎ to }. Thus, probably one of the two 
traditions would have been lost, unless the margin had been 
serving as safeguard. Cf. vv. 13, 18. 


PB-07931 
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3 THN DYD2 “At one time.” Ketib THN; Qeré DOs. 
פּעם‎ ia fem., and it is probable that the 7% form SON 
was intended to suggest as a variant for this expression the 
phrase THN By “in one 6 


18. ראש‎ Deen ויִרְדן של שים מו‎ “And three of the 
thirty chief men went down,” מ‎ V. Ketib ove: ; Qere ; nme Sp 2 


In this case there can be no doubt whatever as 0 what K. is. Tt 
must be ים‎ vow, for it.would make nonsense to say “thirty of 
the thirty’’. The translation given above is that of Q.; .א‎ would 
be: “and certain captains 01 the thirty went down’. Note that 
though the same words are combined here as in v. 8, except for 
the article, the combination is different. In v. 8 the consonants 


stood for שלשה‎ and the vowels for שלשים‎ Here the case is 
reversed. This ‘cannot be considered simply an accident, for the 


reason seems apparent. If this combination had stood in v. 8 
with the Qeré it has here, it would have been impossible to decide 


whether the alternative reading should be עס ה שלשים:‎ OW .ד השלש‎ 
But here no such uncertainty need exist on 0 of the ‘fol- 
lowing word. Cf. the note on v. 8. B has kat xareByoay 6 
070 TOV ו ו ד‎ tpeis ek Tov שסוקד‎ apxov; Syriac 
ae JAXz cue. 

Sun‏ ישים “Chief of the three”, R. V. Ketib‏ ראש חשלשי 
here‏ ב “the three’’. Cf. the‏ השלשה “the --- Qereé‏ 
with vv. 8, 18. We should expect here the D to be written in‏ 
the text at the end of the word (see rule 4, p. 22). The reason‏ 


it is excluded from the text seems to be the fact that the vowels 
of the two readings are so similar that if the consonants were 


allowed to stand for השלשים‎ alone, the vowels could not be 
expected to indicate the alternative, meen |, clearly enough. 


Now, part of the vowels and part of ip consonants stand for 
each reading. Evidently rule 2, Introduction, p. 22, has had to 
1610 in this case to the rule of clearness. 
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CHAPTER XXIV. 
שרי הָחַיל‎ Dy) ayy אֶל‎ 7200 727 pty) “But the 


5 word coveted 0 ‘Joab, and against the captains 
of the host.” Two traditions are here preserved, one with אל‎ 


throughout, and one with by. Ciazeg: 


pee לְפָנִי צריף והוא ררפף‎ “Before thy foes while they 
pursue thee’, R. V. This verse combines the sing. and the plur. 
in a way similar to that in 1 ₪. 30: 22 and 11 ₪. 21: 4. Cf. also 
IS. 24: 5; 26: 8. Syriac has sing. in both places, while Greek 
has plur. uniformly. One tradition must have been quae 2p 


PETA OM, the other ADIT לְפָנִי צרף וְהוּא‎ 
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